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I.
Models of the atonement

A.
Ransom ______________ to Satan (Origen, C. S. Lewis, The Lion, the Witch, and the Wardrobe, Gustaf Aulen, Christus Victor)

•  This view held early and widespread popularity, and its adherents included Augustine and many of the early church fathers.  Origin and Gregory of Nyssa gave it early development.  This view emphasizes the cosmic struggle between God and Satan.  Satan is prince of this world (Eph 2:2), and apart from Christ sinners are in his domain, the kingdom of darkness (Col 1:13).  Origin believed that due to the fall, Satan had a binding claim ___________ on humans.  Since God, due to His holy character, would not stoop to steal back humans from Satan, Satan has rightful claim to sinners unless there is divine intervention.

•  Hence, Christ died to provided a ransom to Satan (who had a rightful claim to fallen humans).  Origen argued that when Paul in 1 Cor 6:20 says "we have been bought with a price" he was referred to God redeeming us from Satan.  Satan demanded the blood __________ of Christ as the ransom price for sinners.  Christ paid this ransom price to Satan.  Satan was deceived, thinking that he could keep Christ in the grave. 

•  This view influenced many early church fathers, but lacks biblical support and died out in the middle ages.  Gustaf Aulen reiterated a form of the ransom to Satan theory in 1931, though his emphasis was simply that the point of the atonement is God's triumph.  The chief flaw in the ransom theory is that Scripture no where asserts that the atonement satisfied Satan.  This is an illegitimate inference from disconnected theological truths (sinners are in Satan's domain and the atonement was a redemption).  Scripture clearly presents the atonement as a satisfaction to God __________ Himself. 

B.
Satisfaction or commercial _____________ theory (Anselm, Cur Deus homo?)

•  In Cur Deus homo? Anselm sought to answer the question of why God became a man.  He did so based on his understanding of sin and the need for the atonement.  Influenced by medieval views of honor, Anselm believed that the essence of sin is the failure to give God the honor ___________ due Him.  Sin robs God of His honor, which must be vindicated.  Since God is so great, humans cannot vindicate God's honor simply by repenting and beginning to honor Him, for their sin has not only robbed God of honor, but has injured Him.  Thus, in addition to rectifying the situation of failing to honor God, reparation for the injury must also be made.   

•  God's honor could be satisfied by punishment (of humans) or by satisfaction _______________ (of God's honor).  Due to God's mercy or due to the need to save some humans to compensate God for the loss of the fallen angels, God chose to satisfy His honor through the death of Christ.  Christ completely obeyed the law, but this was His duty so it did not garner any merit.  However, since He was sinless, He was not obligated to suffer and die.  His suffering and death brought great glory to God and merited great reward.  Since Christ did not need any merit (He was sinless), His merit could be passed on to sinful humans in the form of forgiveness and future blessings.  This provided the necessary reparation to God.  This model provides the basis for the Roman Catholic concept of the treasury ____________ of merit.

•  Anselm was the first Christian theologian to develop a detailed theory of the atonement.  He had some helpful insights, and was on the right track in several aspects, but this view of the atonement is generally unacceptable.  First, it fails to accurately explain the need for the atonement.  Scripture indicates that the justice ___________, not the honor, of God is what needed satisfaction.  Second, it fails to do justice to the vicarious nature of Christ's sacrifice, for Anselm's model is based not on the concept of Christ dying in sinners stead, but of Christ providing extra merit for others who lacked merit.  Third, it  bases the atonement purely on the death of Christ, and not on the obedient life of Christ.  Finally, it is entirely external ___________ (and hence commercial) and does not take into account the believer's identification and union with Christ.

C.
Moral Influence _______________ Theory (Abelard, Bushnell, modern liberals)      

The moral influence theory was first proposed by Abelard in opposition to the satisfaction theory of Anselm.  According to Abelard, there is nothing in God that demands satisfaction for sin.  The atonement of Christ was not payment for sin.  Rather, Christ's death is a powerful manifestation of God's love (Rom 5:8 "God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us").  As Christ suffered in and with suffering humans, God's love is revealed to sinners.  Human fear and ignorance of God is what needed to be rectified.  Thus, the atonement affects humans __________, not God.

More specifically, the death of Christ shows sinners that nothing stands in the way of their forgiveness (the NT always pictures humans, not God, as the objects of reconciliation—2 Cor 5:20 "we beg you on behalf of Christ, be reconciled to God").  Hence, Christ's atonement is designed to have a moral influence on humans, softening their hearts and leading them to repentance.  As in the garden of Eden, God calls out to humans, but they hide from Him.  The atonement helps them overcome _______________ their fears and reveals God's love.  Additionally, the cross convicts us of sin (it shows what sin can do) and gives us a personal, inspiring example which prompts us to live a life of holiness.

There are several fatal flaws with the moral influence theory.  First of all, God's love and His justice are not mutually exclusive ____________.  Scripture teaches that God is both loving and just.  The atonement did reveal His love, but according to the NT it also satisfied His justice.  Secondly, the moral influence theory cannot explain why God would allow the death of His Son just to demonstrate His love.  Surely there are far less costly ways to do this, since it wasn't necessary to satisfy the justice of God.  Finally, it fails to account for the human condition _______________ and human response.  Scripture clearly teaches that sinners cannot and won't turn to God or accept His truth (1 Cor 2:14; Eph 2:1-3).  Thus, how would sinners respond even to the loving example of Christ's atonement?  Furthermore, why would sinners be moved to turn to a God who unnecessarily allowed His Son to suffer and die?   

D.
GOVERNMENTAL THEORY (GROTIUS)

The 17th century lawyer Grotius emphasized sin as a violation of the laws of God.  While God as the ruler of the universe could rightly punish sin, He is loving and need not punish all sin.  He can relax His own laws, but He must act in the best interest of His government.  While God could have forgiven humans apart from the atonement of Christ, this might have led to a devaluation of the law of God and antinomianism.

Hence, God acted to uphold ____________ His government and His love.  Christ's atonement was for sin, but not in a vicarious manner.  Christ died to demonstrate God's hatred of sin, and to cause humans to turn from their sin to God.  Christ's atonement allowed God to forgive sin without demeaning His government.

The greatest problem with the governmental theory is methodological, for it is not based on any clear statements in Scripture regarding the atonement, merely upon inferences.  Scripture simply does not teach that the atonement was designed to uphold God's government, nor does it satisfactorily explain why God would have to sacrifice His only begotten Son to teach the seriousness of sin.

E.
Moral Example _______________ Theory (16 century Socinians, modern liberals)

The Socinians in opposition to the Reformers, taught that there is nothing in God's character that demands satisfaction for human sin.  God can forgive whomever He desires to forgive.  Christ's atonement did not atone for sin.  Rather, Christ's death provides a moral example of true obedience _____________ which can inspire sinners to lead a similar life of obedience.

The moral example theory is theologically faulty on several counts.  It denies human depravity, and suggests that depraved sinners can and will turn to God merely based on a good moral example.  It fails to account for the justice of God being satisfied in Christ's atonement.  Finally, of all the models of the atonement, it offers the least satisfactory explanation for the death ___________ of Christ.  Why would God allow His son to die if His holy character did not demand it?  Furthermore, what text of Scripture calls unregenerate sinners to follow the example of Christ?

E.
Mystical _____________ Theory (Schleiermacher)

The mystical theory of the atonement is similar to the moral influence theory, in that it pictures the atonement as affecting a change in humans, rather than in God.  Unlike the moral influence theory, however, this change is pictured not as a conscious ethical influence, but rather as a subconscious, spiritual influence.  Christ is said to have had a corrupt human nature, but through the influence of the Holy Spirit He kept from actualizing the sin nature.  In His death He completely overcame His human depravity and was reunited with God.  He enters the life of mankind as a kind of leaven ___________ and transforms humans.

Needless to say, this view fails to account for biblical teachings on the sinlessness of Christ, human depravity and the need for forgiveness, and the forensic nature of the atonement.

II.
Nature of the atonement—vicarious _____________ (substitutionary), penal _____________ (punishment, satisfaction)

The atonement of Christ cannot be understood apart from the Jewish sacrificial system, for this is how it is explained in the NT.  The OT sacrifices were of an objective nature and were directed toward God ________.  They were designed to affect and satisfy Him, not the human sinner.  Clearly, animal sacrifices were penal, for they were a satisfaction for sin.  The vicarious nature of the animal sacrifices is also clear.  If a priest sinned, a bull without blemish was to be killed "for the sin he committed" (Lev 4:3).  If a person sinned, he was to bring a guilt offering to the Lord "for his sin which he has committed" Lev 5:6).  If the whole congregation sinned, the elders where to lay their hands on the head of the bull which was to be slain as a sin offering (Lev 4:15; cp. 4:24, 28, 33).  This pictured the bull being sacrificed for the people, their sins being laid _______ on the sacrificial animal.  

The day of atonement ____________ gives the clearest picture of the penal, substitutionary nature of animal sacrifices.  On this high holy day, two goats were to be taken.  Based on the casting of lots, one was declared the scapegoat.  This one the high priest was to lay his hand upon "and confess over it all the iniquities of the sons of Israel and all their transgressions in regard to their sins; and he shall lay them [the sins of the people] on the head of the goat and send it away into the wilderness" (Lev 16:21).  The substitutionary nature of the scapegoat is clear from the verse which follows "And the goat shall bear on itself all their iniquities."  The penal (satisfaction) nature of the day of atonement sacrifice is particularly seen in the other goat which is slaughtered, for the high priest "shall slaughter the goat of the sin offering which is for the people [substitutionary]...and he shall make atonement for the holy place, because of the impurities of the sons of Israel, and because of their transgressions, in regard to all their sins" (Lev 16:15-16).

The fact that the animal sacrifices were given to cleanse the people from sin is clear at the end of the day of atonement instructions, where God says "it is on this day that atonement shall be made for you to cleanse you; you shall be clean from all you sins before the Lord" (Lev 16:30).  Throughout the book of Leviticus, the holiness of God is implicitly made the basis for satisfaction, and is intimately connected with the animal sacrifices and with all the laws given (Lev 16:1-4 holiness on the day of atonement; 20:26 "you are to be holy to Me, for I the Lord am holy").  In Job 42:8 animal sacrifices are required to appease the character of God, so that He may not respond to them [in judgment] according to their folly.

The penal, substitutionary nature of the atonement is  graphically presented in Isaiah 53, for the prophet pictures Christ as the lamb who suffered for the sins of the people.  "He was pierced through for our transgressions, He was crushed for our iniquities; the chastening for our well-being fell upon Him...but the Lord caused the iniquity of us all to fall on Him (vv. 5-6).

The NT clearly picks up on the OT picture of the sacrificial system being penal and substitutionary, and applies those principles to the atonement of Christ.  This is done most graphically in the book of Hebrews ____________.  Christ is said to be the perfect sacrifice, whose shed blood cleansed sin (10:12-14) in a way that animal sacrifices never could (10:1-4).  Specifically, "we have been sanctified through the offering of the body of Jesus Christ once for all" (10:10).  This same image of Christ as the perfect sacrifice for sin is found in the gospels, for in John 1:29 Christ is identified as the "the lamb of God who takes away the sin of the world."  In 1 Cor 5:7 Paul specifically says that Christ our Passover lamb was sacrificed.  Even more poignant in terms of Christ's atonement being a substitutionary penal sacrifice which satisfied God is Eph 5:2, which says "walk in love, as Christ also loved you, and gave Himself up for us, an offering and a sacrifice to God as a fragrant aroma." 

The vicarious ________________ nature of Christ's atonement is seen in many passages.  We have already noted that the sacrificial nature of His atonement, in keeping with the OT sacrifices, was clearly substitutionary (esp. Lev 4; 16:21; Is 53:6 "the Lord has laid on Him the iniquity of us all).  In the NT, the vicarious nature of Christ's sacrifice is also clearly taught.  2 Cor 5:21 states "He [God] made Him [Christ] to be sin who knew no sin".  In Gal 3:13 Paul says "Christ redeemed us from the curse of the law, having become a curse for us."  1 Thess 5:10 says that Christ died for us (cf. also Rom 8:32), strongly implying substitution.  

The Greek prepositions used with reference to Christ's atonement also indicate its vicarious nature.  He gave His life "a ransom for many" (Mark 10:45).  The preposition anti (antiv) is used in this verse, and the only meaning which would make sense here is "instead of" (anti means "instead of" or "in place of" in Matt 2:22 "Archelaus reigned over Judea in place of his father Herod; Luke 11:11 "if his son asks for a fish will instead of a fish give him a serpent?").  The preposition huper (uJpevr) is also used of Christ's substitutionary atonement in John 11:50 ("that one man should die for the people, and that the whole nation should not perish"), 2 Cor 5:15 ("He died for all"), and Gal 3:13 ("Christ redeemed us from the curse of the law, having become a curse for us").

III.
Results of Christ's atonement

A.
REDEMPTION

Redemption is a concept closely related to salvation, but is more specific, for it indicates the means __________ by which salvation is obtained, namely, the payment of a ransom ____________ (Elwell, EDT, 918).  In the OT, property and life could be redeemed through the payment of a ransom price.  The first-born were considered God's, and needed to be redeemed with a money payment (Ex 13:13-15).  If one lost his inheritance or sold himself into slavery, he could be redeemed by a kin paying the ransom price (Lev 25:25-27, 47-54).  The OT rarely connects ransom specifically to sin (but cf. Ps 130:8), possibly because of the thorough development of the OT concept of propitiation for sin.  It does teach that a mere human cannot ransom another human (Ps 49:7 "no man can by any means redeem his brother, or give to God a ransom for him, for the redemption of his soul is costly").

In the NT, redemption sometimes refers simply to divine deliverance (Luke 2:38 "to all who were looking for the redemption of Israel"; 24:21 "we were hoping that it was He who was going to redeem Israel").  Elsewhere it is connected specifically with the death of Christ for humans (Mark 10:45 "the Son of Man did not come to be served but to serve, and to give His life a ransom for many").  Paul links __________ redemption, propitiation, and justification, indicating that through the ransom payment of the life of Christ, God's justice is satisfied, and humans can be justified (declared righteous) by God (Rom 3:24-25 "being justified as a gift by His grace through the redemption which is in Christ Jesus, whom God displayed publicly as a propitiation in His blood"; cp. 1 Cor 1:30 "you are in Christ Jesus, who became to us wisdom from God, and righteousness and sanctification and redemption").

In the NT, the lutron word group is used most commonly to convey the idea of redemption.  The noun lutron (luvtron) is used only in Mark 10:45 and Matt 20:28.  The verbal form lutrao (lutrovw) is used in a general manner to indicate deliverance in Luke 24:21, but in Titus 2:14 refers to the ransom price Christ paid for us ("who gave Himself for us that He might ransom us from every lawless deed and purify for Himself a people for His own possession").  This passage clearly implies that Christ's ransom was substitutionary.  This verb is also used in 1 Pet 1:18-19 in a sacrificial context, indicating again that Christ's ransom payment propitiated God.  The verse reads "knowing that you were not redeemed with perishable things like silver or gold from your futile way of life...but with precious blood, as of a lamb unblemished and spotless, the blood of Christ." 

Another noun, apolutrosis (ajpoluvtrwsi") is used in the NT to indicate redemption.  Sometimes it refers to the payment of a ransom price by Christ (Col 1:14; Eph 1:7 "in Him we have redemption through His blood, the forgiveness of our trespasses"; Heb 9:15 "for the redemption of the transgressions").  It is also used of the believer's future deliverance, i.e., glorification (Rom 8:23 "waiting eagerly for our adoption as sons, the redemption of our body"; Eph 1:14 "who is given as a pledge of our inheritance with a view to the redemption of God own possession").  

In summary, redemption refers to deliverance ______________, more specifically, in the NT it refers to the ransom price Christ paid for sinners.  The idea of substitution can clearly be detected in the NT teaching on redemption, for Christ died as our ransom, He paid the price for us, in our stead.

B.
PROPITIATION

NT USAGE:  

The NT clearly says that Christ's atonement resulted in propitiation.  While propitiation is not a particularly common term in the NT, it is extremely important for establishing the nature and results of Christ's atonement.  Propitiation is a sacrificial ___________ term, which is clearly seen in the fact that it is done for sin, involves the death of Christ, and is connected with the shedding of blood.  It involves the covering ____________ of sin and the satisfaction of the wrath of God.  The noun hilasmos (iJlasmov") is used in 1 John 2:2 of propitiation: "and He Himself [Jesus Christ the righteous Advocate] is the propitiation for our sins; and not for ours only but for the sins of the whole world" and in 1 John 4:10 "In this is love, not that we loved God, but that He loved us and sent His Son to be the propitiation for our sins."  

The connection between propitiation and blood __________ is clearly seen in Rom 3:24-25, where the noun hilasterion (iJlasthvrion) is used to convey propitiation: "through the redemption which is in Christ Jesus; whom God displayed publicly as a propitiation in His blood through faith."  The verb hilaskomai (iJlavskomai) is used twice in the NT: "God be propitiated for me, the sinner" Luke 18:13, and "He had to be made like His brethren in all things...to make propitiation for the sins of the people," Heb 2:17.  The sacrificial aspect of propitiation is particularly clear in the latter passage, as is the concept of the atoning sacrifice needing to be human (while the previous chapter of Hebrews emphasizes that Christ was also divine—1:3, 6).

ROOT MEANING OF HILASMOS

There is general agreement that in the ancient world, the hilasmos word group indicated propitiation, i.e., placation or appeasement.  When used of the gods, it indicated the appeasement of God (gods) and the averting of His anger (Leon Morris, The Apostolic Preaching of the Cross, 145).  In the NT, hilasmos indicates the turning away of the wrath of God caused by human sin.  Many, following the lead of the British scholar C. H. Dodd, assert that the concept of the appeasement of God's wrath is a pagan ___________ notion and a "thoroughly archaic idea" which is entirely unworthy of the loving God of the NT.  They assert that hilasmos in the NT does not mean the propitiation of God's wrath, but merely "expiation" (simple forgiveness and the canceling of sin).  Biblically, however, God's justice (which arouses His wrath) and His love are not mutually exclusive, but rather His love motivated Him to send His own Son to be the propitiation for our sins (1 John 4:10).    

While modern theologians may chafe at the concept of human sin arousing the wrath of God which requires appeasement, it is clearly a biblical concept.  Repeatedly (585 ______ times, using over 20 _____ different terms) the OT speaks of God's wrath, based on His holiness and justice, which is aroused by sin (Ps 78:31, 38 "the anger of God arose against them, and killed some of their stoutest ones...but He, being compassionate, forgave their iniquity...and often He turned away His anger"; 2 Chr. 36:16 "the wrath of the Lord arose against His people"; Ezra 5:12 "But because our fathers had provoked the God of heaven to wrath, He gave them into the hand of Nebuchadnezzar king of Babylon"; Jer. 7:20 "Behold, My anger and My wrath will be poured out on this place, on man and on beast and on the trees of the field and on the fruit of the ground; and it will burn and not be quenched"; Jer. 42:18 "My anger and wrath have been poured out on the inhabitants of Jerusalem").    

The concept of God's wrath, far from being merely a primal theme in the OT, is found in the NT.  In fact, Revelation the last book of the NT gives the fullest treatment of the wrath of God in the entire NT (cf. 6:16; 11:18; 14:10, 19; 15:1, 7; 16:1, 19; 19:15).  In Romans, the first three chapters develop the universality of human sinfulness, which causes humans to stand under the wrath of God (1:18, 24, 26, 28).  When the justification of sinners through Christ is presented in 3:21f., the appeasement of God's wrath through the sacrifice of Christ is clearly in view (3:25 "as a propitiation in His blood"). 

C.
RECONCILIATION

Reconciliation refers to the reestablishment of a broken relationship.  It is the restoration of alienated parties.  The NT, particularly Paul, teaches that God is the initiator ____________ of reconciliation, humans are the objects ____________ of reconciliation (though in light of the wrath of God, God's reconciliation is implied), and the death of Christ is the means ____________. 

The verb ajpokatallavssw (apokatalasso) is a compound form of the verb ajllavssw. Broadly speaking, ajllavssw is generally used to mean "to make otherwise or change."  In Classical Greek it was used to mean "to make other than it is, alter" (Parmenides 8.41); "give in exchange, barter one thing for another" (Aeschylus, Pr. 967); "to leave, quit" (Sophocles, Ant. 944); "alternate" (Empedocles 17.6); and in the passive "to be reconciled" (Sophocles, Fr. 997). In the Septuagint ajllavssw has a similar range of meanings, and is used of Jacob's household changing clothes (Gen 35.2), a nation changing its gods (Jer 2.11), the anger of the Lord turning back (Jer 4.8), exchanging or substituting an animal sacrifice (Lev 27.10), and of the weak renewing their strength (Isa 40.31).

In the New Testament ajllavssw is used six times, of believers being changed or transformed at the parousia (1 Cor 15.51- 52), Jesus changing the Mosaic customs (Acts 6.14), Paul changing the tone of his voice (Gal 4.20), the heavens changing like a garment (Heb 1.12) and of sinners exchanging the glory of God into the image of corruptible humans and animals (Rom 1.23).  The compound verb katallavssw also denotes change, and is used of changing money (Plutarchus, Arat. 18), exchanging pleasures for pleasures (Plato, Phd. 69a), changing or giving away the favour or the law for the laws (Dinarchus 3.21), and of leaving life (Aelianus VH 5.2). A similar range of meanings is found in the LXX and other Hellenistic literature. It is used of Moab's tragic change after experiencing God's judgment (Jer 31.39 LXX). The noun katallaghv is used of raiment being compensated with restitution or exchange (Isa 9.5). More importantly for biblical studies, katallavssw is often used of change as it relates to the relationship between two parties. It is used of changing a person from a state of hostility to friendship (Herodotus 5.29) and of individuals being reconciled to one another (Aristotle, Oec. 1 348b9). In the passive voice it is used to indicate someone being reconciled (Xenophon, An. 1.6.1) and of an offence being atoned for (OGI 218.105).

There are virtually no religious ____________ uses of katallavssw in the Classical Greek period, though in Hellenistic Judaism _____________ it began to be used of God's relationship to his people.  More specifically, it is used several times to describe the divine/human dilemma in which God is angry with humans because of their sin. Consequently there is a need for God to be reconciled with humans.  For example, the youngest of seven martyred brothers tells the tyrant Antiochus "we are suffering ______________ because of our own sins. And if our living Lord is angry for a little while, to rebuke and discipline us, he will again be reconciled with his own servants" (2 Macc 7.32-33). 2 Macc 5.15-20 contains similar reconciliation theology, for although Antiochus defiled the temple, he was not immediately punished by God as was Heliodorus because "the Lord was angered for a little while because of the sins of those who dwelt in the city" (v. 17). The connection between divine punishment for sin and divine reconciliation is seen in v. 20, where the writer states regarding Jerusalem and the temple "what was forsaken in the wrath of the Almighty was restored again in all its glory when the great Lord became reconciled." In short, in 2 Maccabees God is prompted to reconcile himself, i.e., abandon his anger toward his people, as a result of their suffering and prayers. Modern Christian practice, particularly Latin American Roman Catholicism strongly emphasizes suffering for your sins, doing penance, 
In the NT katallavssw is found only in the Pauline literature, and of the six times it is used (Rom 5.10a, b; 1 Cor 7.11; 2 Cor 5.18, 19, 20) all but one are religious uses (in 1 Cor 7.11 katallavssw is used of a woman being reconciled to her husband). The noun katallaghv is used four times in the NT, all in the Pauline literature in a religious context (Rom 5.11; 11.15; 2 Cor 5.18, 19). The verb ajpokatallavssw is used three times in the Pauline tradition (Eph 2.16; Col 1.20, 21), each time in a decidedly religious context. There are no pre-Pauline usages of ajpokatallavssw in the extant ancient Greek literature, and it is quite possible that the author of the hymn coined this term.  Its meaning is similar to katallavssw, though some exegetes believe the addition of the prepositional prefix ajpov gives the word additional emphasis, either indicating the complete and thorough nature of Christ's reconciling work, or indicating a change back to a former condition.  Given the fact that the hymn is likely pre-Pauline, and given the fact that in 1.20 reconciliation is explained in a different manner (cosmologically instead of anthropologically), the use of a slightly different term for reconciliation in 1.20 is understandable. 

Though katallavssw and ajpokatallavssw are not always used in the Pauline literature in a consistent manner, some definite distinctions can be made between the Pauline understanding of reconciliation and that found in Hellenistic Jewish literature. In both sets of literature sin is viewed as cardinal to the state of alienation _____________ between God and humans. In Hellenistic Jewish literature, however, God is the necessary object of reconciliation, whereas in the Pauline literature God is always pictured as the initiator ___________ and humans are always pictured as the objects of reconciliation.  Furthermore, Hellenistic Jewish literature pictures the suffering of the Jewish people or of representative martyrs ____________ as the basis for reconciliation, whereas in the Pauline tradition the death of Christ is the basis (Rom 5.10; 2 Cor 5.19, 21; Col 1.20, 22). 

In most of the Pauline literature, there is a fairly uniform description of reconciliation. In the reconciliation passages found in the Pauline homologoumena, as well as Col 1.21-22, three common soteriological theses are readily discernible as follows:

1. 
God took the initiative in the reconciliation process ("but God shows his love for us...while we were enemies we were reconciled to God," Rom 5.8, 10; "God, who through Christ reconciled us to himself," 2 Cor 5.18; "he has now reconciled," Col 1.22). 

2. 
Human beings are the objects of reconciliation ("while we were enemies we were reconciled to God," Rom 5.10; "the reconciliation of the world," Rom 11.15; "God was in Christ reconciling the world to himself," 2 Cor 5.19; "and you...he has now reconciled," Col 1.21, 22). 

3. 
The death of Christ is the means of reconciliation ("reconciled to God by the death of his son," Rom 5.10; "who through Christ reconciled us to himself," 2 Cor 5.18; "he has now reconciled in his body of flesh by his death," Col 1.22). 

Col 1:20, however describes not an anthropological, but a cosmic reconciliation of "all things...whether on heaven or on earth."  In the context of Col 1:15-20, this includes the demonic world as well as the world of humans (cf. 1:16).  Given the fact that Paul indicates the whole of creation was "subjected to vanity" and enslaved at the fall (Rom 8.18-24), implying cosmic alienation and disruption of the created order, reconciliation in Col 1.20 apparently refers to the restoration of the original cosmic order. This is a restoration in which heaven and earth are "returned to their divinely created and determined order" through the resurrection and exaltation of Christ, and the universe is again placed under its proper head, Christ. This understanding of reconciliation is also supported by the compound verb ajpokatallavssw, for the preposition ajpov can alter the meaning of a verb and indicate restoration to a former condition.

Other NT passages indicate that the cosmic alienation will be alleviated, and the creation will be restored to its original order under the lordship of Christ (Rom 8.19-25; 1 Cor 15.24-25; Phil 2.9-10). Such is the reconciliation of the entire creation, including angelic powers, referred to in Col 1.20. This subjection of all powers and return to the original created order is also indicated in the term eijrhnopoihvsa" (having made peace), for the hostile powers have been overthrown and forced into a position of peace.

The timing of the reconciliation is problematical, however, for it is described as already having taken place, whereas the other texts (Rom 8.19-25; 1 Cor 15.24-25; Phil 2.9-10) speak of a future restoration and triumph of Christ over his enemies. It has already been noted that Colossians contains a largely realised eschatology, though some futuristic elements remain (3.4, 6, 24-25). The "already...not yet" paradox is a major eschatological motif in the Pauline literature, and this is probably present in Col 1.20, though the form is a bit different with a greater emphasis on the already than on the not yet. This is evidenced by the fact that though in the hymn the complete cosmic reconciliation of all of creation is affirmed, in 3.6 the wrath of God against evildoers is pictured as yet future. 

In summary, katallavssw in Classical and Hellenistic Greek generally indicates a change in relationship. In the New Testament it is consistently used by Paul to indicate a change in the divine/human relationship in which God takes the initiative through the death of Christ to mend the relational breech and re-establish harmonious relations with sinful humans. I have termed this "anthropological reconciliation." This is the manner in which ajpokatallavssw is used in Col 1.22. In the Colossian hymn, however, ajpokatallavssw is used in a broader manner to indicate cosmological reconciliation in which the entire created order is said to be reconciled to God based on Christ's work on the cross. This involves a return of the creation to its original order, which entails having Christ in his rightful place as head.
D.
Justification
Summary
Justification emphasizes the new spiritual standing given to one who experiences the results of Christ's atonement by faith.  In short:

The source ____________ of justification is God, for it is the "righteousness of God" (Rom 3:22), that is, the righteousness He provides.

The basis for justification is the atoning death of Christ (Rom 3:24-25; Gal 3:11-13). 

The reason for justification is the grace _________ of God, not human merit (Rom 3:24 "being justified as a gift by His grace"; Titus 3:7 "being justified by His grace").

The instrumental means ___________ of justification is faith in Christ (Rom 3:22; 4:5, 16; Gal 2:16).

The result of justification is peace with God (Rom 5:1), forgiveness of sins (Acts 13:38-39), and new spiritual life (Rom 5:18) which is demonstrated in good works (James 2:18, 24-25).

The need for justification is based upon human sinfulness, for by virtue of God's impeccable holiness and righteousness, sin must be punished (Jer 9:24-25; Nahum 1:3; Rom 6:23).  Thus, sinners stand under the wrath of God (Rom 1:18).  Hence, Christ became sin for us (2 Cor 5:21); He paid the price to satisfy the righteous demands of God, allowing  sinners who believe in Him to have His righteousness imputed to their account (Phil 3:9), thus averting the wrath of God (Rom 5:9).  For this reason, nothing can separate the believer from the love of God, and no one can bring a charge against the believer (Rom 8:30-35).  

The biblical evidence

The Hebrew word used for justification is tsadiq.  It is almost always used in a legal ____________ sense of declaring righteous.  For example, Deut 25:1 speaks of justifying (judicially declaring righteous) the righteous and condemning the wicked.  Prov 17:15 says the one who justifies the wicked is an abomination to the Lord.  Anthony Hoekema (Saved by Grace, 154) notes that this could not refer to making righteous, for God would be pleased with that action, though He hates it when the wicked are improperly declared righteous. 

In the New Testament, the Greek word dikaioo (dikaiovw) is the verbal form of the noun  for "righteousness"—dikaiosune (dikaiosuvnh).  It is a legal or forensic term (cf. esp. 1 Cor 4:4 "I am not by this acquitted").  It is used of humans being declared righteous (Matt 12:37; Rom 5:1; 1 Cor 4:4) and of God being proven just or righteous (Rom 3:4).  
Justification as imputed righteousness

While lexically, justification in a few instances may refer to being righteous (Rom 6:7; possibly 1 Cor 6:11), in NT soteriological contexts it almost always refers to being declared (i.e., imputed)  righteousness.  There are several biblical evidences for this understanding of justification:

1.
When we look at the NT uses of dokimadzo, "imputed righteousness"  is generally the only meaning which makes sense.  For example, in Luke 18:14 the publican who called out for mercy immediately went to his house justified.  This clearly indicates a judicial righteous standing before God rather than a righteous condition.  In Rom 4:5 God is amazingly said to be the one who "justifies [declares righteous] the ungodly."  In Matt 12:37 Christ said that by our words we would be justified or condemned (pronounced righteous or guilty).    

2.
This is clearly taught by the use of the Greek term logidzomai (logivzomai) translated "reckoned" in Rom 4:3, 5, 22; Gal 3:6; 2 Cor 12:6.  This is a financial and legal term which indicates to credit ________ to one's account, and is used to explain the nature of justification in the passages cited above (cf. "justification" in Rom 4:2, 5, 25; 5:1; Gal 3:8).  In particular, we read that Abraham believed God and it was "reckoned [credited] to him as righteousness."  

3.
This is strongly supported by the NT (especially Pauline) teaching that salvation is based on the righteousness ____________ of Christ, not on our internal or inherent righteousness (Phil 3:9).  That is, through justification which is made operative by faith in Christ (Rom 3:22), God imputes to believers the righteousness of Christ.  This is closely related to the Pauline concept of being "in Christ" which means that because of our relationship with Him, His identity and righteousness becomes ours and is the basis for our new life (1 Cor 15:22; Eph 1:3; Col 2:13).  

4.
This is strongly supported by the many NT passages which teach that salvation occurs exclusively due to faith in Christ, not due to good works:


Rom 3:20 "by the works of the Law no flesh will be justified in His sight; for through the law comes the knowledge of sin."


Rom 4:5 "But to the one who does not work, but believe in Him who justifies the ungodly, his faith is reckoned  as righteousness."



Gal 2:16 "Nevertheless knowing that a man is not justified by the works of the law but through faith in Christ."



Gal 3:11 "now that no one is justified by the law is evident; for 'the righteous man shall live by faith.'"



Eph 2:8 "for by grace you have been saved though faith; and that not of yourselves, it is the gift of God."


Phil 3:9 "and may be found in Him, not having a righteous of my own derived from the law, but that which is through faith in Christ."


Titus 3:5 "He saved us not on the basis of deeds which we have done in righteousness, but according to His mercy."

Roman Catholic/Protestant differences regarding the meaning of justification

Alister McGrath (Justification by Faith, 61) notes that by the year 1540 Protestant scholars affirmed the following regarding justification (in distinction from Catholic scholars):

1.
Justification involves the forensic declaration that the believer is righteous (Rom 4:5-6), rather than the process by which he or she is made ____________ righteous (Gal 5:22-23).  It involves an immediate change in status rather than an immediate change in nature.  In other words, Protestants assert that justification involves imparted rather than infused righteousness.

2.
Justification and sanctification are to be distinguished.  Justification is the external act by which God declares the believer to be righteous (Rom 4:3), whereas sanctification is the internal process of spiritual renewal by the Holy Spirit (Rom 8:12-30).  While justification and sanctification are organically and inviolably related (you cannot have one without the other), they are distinct ____________ and must not be confused (1 Cor 1:30). 

3.
Justifying righteousness is the "alien ________ righteousness of Christ" (Luther), imputed to believers and external to them (Phil 3:9).  It is not an inherent righteousness located in them, belonging to them that they can take credit for or boast about (Rom 3:27-28).

4.
Justification takes place based on the merits and righteousness of Christ.  Human faith is merely the God ordained means _________ by which we can undeservedly appropriate His merits (Rom 3:22, 24; 5:17).  In other words, faith justifies not because of itself, insofar as it is a quality in man, but on account of Christ, of  whom faith lays hold ("Fides iustificat non propter se, ut est in homine qualitas, sed propter Christum, quem apprehendit").  For this reason, Paul says that believers are justified by means of faith (dia pivstew"—Rom 3:25; ejk pivstew"—Rom 3:30), but he never says believers are justified because ___________ of faith (dia pistin).

IV.
OBJECTIONS TO A PENAL, SUBSTITUTIONARY VIEW OF THE ATONEMENT (Cf. Erickson, Theology, 816-819)

A.
IT Unnecessary ________________.  Humans can forgive each other without demanding revenge or satisfaction.  why can't God do the same?

This objection is predicated on the assumption that God and humans are of a very similar nature (in fact, this argument implies that a penal view of the atonement brings God's character below that of sinful humans).  This is a thoroughly flawed presupposition.  One cannot determine what God is like by analyzing human nature, for God is entirely different from, and stands above, the created order (Is 55:8-9 His ways and His thoughts are higher than ours; Rom 11:33 His judgments are unsearchable, and His ways unfathomable).  In particular, God is infinitely holy and just (Is 6:1-5).  God cannot violate His own attributes, and thus must punish sin.  The wages of sin is, and must be, death (Gen 2:17; Rom 6:23).  Thus, the atonement of Christ allowed God to maintain His justice and yet forgive sinners (Rom 3:26 "that He might be just and the justifier of the one who has faith in Jesus").

Furthermore, God is King of the entire universe.  He creates, sustains, and directs the entire creation.  As Erickson notes "for God to remove or ignore the guilt of sin without requiring a payment would in effect destroy the very moral fiber of the universe, the distinction between right and wrong" (Theology, 816). 

B.
IT IS UNJUST ____________.  NO ONE CAN pay for SOMEONE ELSE'S SINS

Thomas Talbott states "theories of the atonement, particularly legalistic ones, can be terribly confusing.  If Jesus Christ literally paid the just penalty for my sins, so that the debt no longer exists, then what is left for God to forgive?...Moral guilt, if there really is such a thing, is not at all like the financial debt, which one person can easily remove on behalf of another.  The very idea that one person, even if morally perfect, might pay the just penalty for the sins of others runs counter to some of our deepest moral intuitions.  And if we give up these intuitions, do we not distort the concept of justice beyond recognition?" (The Reformed Journal, March, 1990, p. 8). 

Several responses can be made to Talbott's objection to substitutionary atonement.  First of all, he has confused the basis and the application _____________ of the atonement.  While Christ's sacrifice was the propitiation for human sin, and provided the sufficient basis for the forgiveness of sinners, God in His wisdom has decreed that the atonement is applied to humans by faith in Christ (Rom 3:25 "whom God displayed publicly as a propitiation in His blood through faith").  Thus, the debt created by sin remains until the sinner places faith in Christ.

Secondly, methodologically, he has seriously erred in assuming that the accurate plumb line for measuring God's actions is the intuitive response _____________ of humans.  Given the fact that humans are inherently sinful, and by nature are in a state of hostility toward God (Eph 2:3) and have a hostile a morally darkened mind (Col 1:21; 1 Cor 2:14), we would expect humans to chafe at the character and actions of a holy God.  

Third, even in the human world, there is ample precedent ___________ for paying the moral debts of others.  Courts have repeatedly held parents liable for punishment created by their teenagers crimes.  There is even precedent for an innocent individual voluntarily suffering capital punishment in the stead of a condemned criminal.  Finally, Talbott has seriously underestimated the gravity of human sin ______.  In questioning the reality of moral guilt, he reveals a foundational error.  Scripture bases the necessity of the atonement on the reality of moral guilt.  Both Scripture and human experience affirm this reality.     

C.
 IT IS IMMORAL _______________ TO MAKE THE INNOCENT SUFFER FOR THE GUILTY

First of all, it must be stressed that Christ voluntarily ______________ chose to suffer and die for sinners (John 10:17-18).  God did not force an unwilling victim to die for the sins of the world.  Secondly, since the Father and the Son are one, God the just judge who required propitiation for sin was a part _________ of the redemption process.  He did not make a wholly independent innocent party suffer for sin, for His own Son with whom He is ontologically one paid the ransom.  Thus, "God was in Christ reconciling the world to Himself" (1 Cor 5:19).

D.
IT IS BARBARIC _____________ and archaic.  IT IS PREDICATED ON A HARSH, WRATHFUL GOD, WHEREAS SCRIPTURE SAYS GOD IS LOVE.

Farrar argues that vicarious views of the atonement "are dishonouring to God, and revolt the unsophisticated conscience of man" (39).  The concept of a loving God and a God of wrath who requires atonement for sin are mutually exclusive concepts (cf. 36-39).  "The Bible never represents the Atonement as effecting any change in the mind of God.  The doctrine of Scripture is that of free forgiveness, not vicarious punishment" (40).


Again, it is only a finite and warped human mind which would posit a conflict ____________ between God's justice and His love.  Scripture affirms that He is both loving and just.  Furthermore, Scripture indicates that it was the love of God which prompted the atonement ("for God so loved the world that He gave His only begotten Son" John 3:16).  Christ's atonement in turn propitiated God's justice and wrath toward sin (Rom 5:8-9 "but God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us.  Much more then, having now been justified by His blood, we shall be saved from the wrath of God through Him."; 1 John 4:10 "in this is love, not that we loved God, but that He loved us and sent His Son to be the propitiation for our sins").   

V.
EXTENT OF THE ATONEMENT
The question is "for whom did Christ die?  Did He die for every single human sinner, or only for those who actually experience ______________ the appropriation of the atonement, the elect?  The question is not, Was Christ's atonement enough to save the world? but rather, What was God's intent in sending His Son to die?  As Peter Lombard said during the Reformation, "the atonement is sufficient for all, but efficient only for the elect."

A.
ARGUMENTS FOR A LIMITED ATONEMENT
The Reformed theologian R. B. Kuiper acknowledges that limited atonement is by far the most unpopular of the five points of Calvinism.  At the same time, he says that this view alone does full justice __________ to God, for only limited atonement really acknowledges that salvation is wholly a result of the sovereign grace of God, and that "salvation belongs exclusively to the Lord and that, apart from the grace of God working in him both to will and to do, he can contribute precisely nothing to it ."  Thus the doctrine of limited atonement gives God full honor for human salvation and "humiliates man as does no other teaching of Scripture" (For Whom Did Christ Die, 6).

Several arguments are advanced for a limited atonement (cf. Berkhof, Systematic Theology, 395-98:

1.
Because God is sovereign, His plans are never thwarted ___________.  This includes the saving of humans through Christ.  If God had intended all to be saved through the death of Christ, then this would happen, since not even human unbelief can thwart the plan of God.  Since Scripture clearly asserts that not all will be saved, it must be deduced that God did not intend to save all, and Christ did not die for all.

2.
Scripture repeatedly qualifies ____________ those for whom Christ died ("the Good Shepherd lays down His life for His sheep" John 10:11, 15; "the church of the Lord which He obtained with His own blood" Acts 20:28; "He will save His people from their sins" Matt 1:21; "the elect" Rom 8:32-35).  [But Christ did die for the elect, His sheep, and the church.  This argument does not prove limited atonement.  In fact, if one takes the "us" of Gal 3:13 and Is 53:5-6 to indicate only the elect, then logically only the elect are sinners, since Is 64:6 says that all of us have become like one who is unclean.]

3.
Christ's work on the cross and His intercessory work are merely two aspects of the same atoning work, so the scope of one cannot be any broader ____________ than the scope of the other.  Since He interceded only for the elect ("I pray not for the world, but for those whom Thou hast given Me" John 17:9), it must be that He died only for the elect.

4.
Universal atonement logically leads to universalism _________________.  Those for whom Christ paid the ransom price and removed their guilt cannot logically be condemned for guilt which has been removed.

5.
Scripture teaches that the design and effect of the atonement is not merely to make salvation possible, but actual __________.  Scripture says Christ's atonement puts humans in actual possession of salvation (Matt 18:11 "the Son of Man has come to save that which was lost"; Rom 5:10 "having now been justified by His blood, we shall be saved from the wrath of God"; Gal 1:4 "who gave Himself for our sins, that He might deliver us").

6.
One cannot assert that God's intent to save humans through Christ's atonement is conditional ____________ upon human faith and obedience to the gospel.  Scripture teaches that through His atonement Christ purchased faith and repentance.  In other words, "the atonement also secures the fulfillment of the conditions that must be met, in order to obtain salvation ("the kindness of God leads you to repentance"; "who has blessed us with every spiritual blessing in the heavenly places in Christ...just as He chose us in Him before the foundation of the world" Eph 1:3-4; "for to you it has been granted for Christ's sake, not only to believe in Him, but also to suffer for His sake" Phil 1:29). 

7.
The Scripture passages which speak of Christ dying for "all" does not mean every single human being, but all of the elect _________, or all races __________ and nations (Rev 7:9 "I looked and behold a great multitude, which no one could count, from every nation and all tribes and people and tongues, standing before the throne").  "All" in many soteriological passages cannot mean every human being, for that would create universalism, and hence the "all" is limited (Rom 5:18 "through one act of righteousness there resulted justification of life to all men"; 1 Cor 15:22 "so also in Christ all shall be made alive").

8.
Scripture passages which speak of Christ dying for "the world" (John 3:16) does not mean "all individuals which constitute the human race."  World is often qualified in Scripture.  For example, in John 6:33, 51 Christ says the bread of God gives life "to the world."  This must not mean every human being unless one accepts unbiblical universalism.  World means the world of the elect _________.  Sometimes the use of "world" with reference to the atonement simply indicates the blessings of the gospel are extended to all nations (Matt 24:14 "the gospel of the kingdom shall be preached in the whole world"; Rom 1:5 "to bring about the obedience of faith among all the Gentiles"; "God was in Christ reconciling the world to Himself").


B.
ARGUMENTS FOR A UNIVERSAL ATONEMENT

Those who hold universal atonement assert that while Christ died for every human being (it is universal in intent), the work of His atonement is only applied by faith in Christ (it is limited in application).  Various arguments are given for universal atonement:

1.
Scripture repeatedly says that Christ died for "the world" or for "all."  While these terms are sometimes limited to less than every human being, they generally are universal in scope unless the context _____________ indicates otherwise (such as "justification of life to all men" in Rom 5:18 being clarified and limited by the context of the preceding verse which speaks of those who receive the gift of grace).  Clearly, "all" or "world" must mean every human being in many Scripture passages (Rom 3:23 "all have sinned"; 2 Cor 5:14-15 "one died for all, therefore all died") and it is the natural reading in many atonement passages (John 3:16 "God so loved the world").

2.
Logically, a universal offer ____________ of salvation (which Scripture clearly teaches) is absurd and deceptive unless Christ died for all of humanity.

3.
Sinners are condemned by God for not believing ___________ (John 3:18, 36), but how can one be condemned for not believing in something which is not yours?

4.
Christ is said to have died for the ungodly (Rom 5:6), every man (Heb 2:9), and the lost (Luke 19:10).  These are universal _____________ descriptions, and support an unlimited atonement.

5.
Paul specifically says that Christ is the savior of all men, especially _____________ those who believe (1 Tim 4:10).  This clearly indicates that Christ died for all, but He especially died for Christians, since only they experience the appropriation of the atonement.


Letham's response to 1 Tim 2:4 is that the context indicates that all kinds of people, not every individual is what is being referred to, for v. 1 speaks of prayers being made on behalf of all men.  We can't pray for every single human, but rather for all kinds of people, esp. those in power.  This is a distortion of the passage.  NO, I can't pray for every human being, but obviously God takes that into consideration.  The point is that God loves every human being and desires them to come to the truth.  Hence, all humans beings in principle should be prayed for, as this reflects the heart of God.  I need to pray for those I individually can pray for.
6.
Peter says that false prophets arise and introduce destructive heresies, "even denying the Master who bought _____________ them, bringing swift destruction upon themselves" (2 Pet 2:1).  Clearly, Christ died for all, including the most evil unbelievers who are bound for destruction.

7.
John says "and He Himself is the propitiation for our sins, and not for ours only, but also for those of the whole world" (1 John 2:2).  


A limited atonement response (Letham, The Work of Christ, 242) is that the context of this passage is a gnostic type of elitism (supposedly seen in 1:5-10).  Letham suggests that John is not actually addressing the intent of the atonement in 2:2, but its general scope of application.  In other words, Christ was the propitiation not just for the elite group with special knowledge, or just for the Jews, but for Gentiles and others outside the small elitist circle.]
8.
Scripture speaks of the universal _____________ love of God (John 3:16).  He does not want any to perish and desires that all men come to repentance (2 Pet 3:9).  In the context of Christ's atonement, Paul says God wants all men to be saved and to come to a knowledge of the truth (1 Tim 2:4). Only a universal atonement can do justice to these truths.


Letham's response to John 3:16 is that the purpose clause ("in order that every one who believes in Him") gives the reason for God's sending His Son.  The point here is that God's purpose is to save believers.  "World" in 3:16 is best understood as the world of the elect, since in the next verse it says God sent His Son "that the world might be saved through Him."  Clearly, every individual isn't saved, indicated that world here refers to the elect.  [But Letham misses the point of v. 17.  The point isn't that the world will be saved, but that God doesn't desire to condemn, and that Christ died for the purpose of saving the world, i.e., unlimited atonement.]  


The preceeding verses, set the stage for v. 16.  In v. 14 Christ speaks of the serpent in the wilderness which was lifted up as He would be lifted up.  The point in this is that whovever believes (just as whoever looked at the brass serpent in Moses day) would receive life (3:15).  Next, in v. 16 He says "God so loved the world."  The context is the universal scope of God's love.  He doesn't desire to judge the world (v. 17) but to offer salvation.  Only a universal atonement does justice to the context of John 3:16, or the the specific phrase "God so loved the world."
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